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Ko Ruahine te maunga 

Ko Manawatū te awa 

Ko Te Rangiwhaka-ewa te tangata 

Ko Rangitāne te iwi 

Ko Kurahaupō te waka 

 

INTRODUCTION 

1. My name is Manahi Paewai.  I am a member of Rangitāne.  I am a qualified teacher 

and have considerable knowledge about the tribal history and tikanga of Rangitāne. 

2. I have prepared this expert cultural evidence on behalf of Rangitāne o Tamaki nui-

ā-Rua (“RoTNAR”) in relation to the application by the Tararua District Council 

(“TDC”) for resource consent associated with the operation of the Pahiatua 

Wastewater Treatment Plant, including a discharge permit to discharge treated 

wastewater into the Mangatainoka River (“the TDC application”). 

3. I have previously given evidence on behalf of RoTNAR in relation to the application 

by TDC for resource consent associated with the Eketahuna Wastewater Treatment 

Plant, including a discharge into the Mākakahi River, a discharge to air (principally 

odour), and a discharge to land via pond seepage, Bridge Street, Eketahuna.  A lot 

of my evidence about our iwi history and values included in that evidence is 

relevant to the current evidence and has been repeated here with necessary 

amendments. 

Personal Background 

4. My waka is Kurahaupō. 

5. My iwi is RoTNAR and my hapū from that line are Ngāti Te Rangiwhaka-ewa, Ngāti 

Pakapaka, Ngāti Mutuahi, Ngāti Te Koro and Ngāti Hāmua. 

6. My whakapapa is as follows: 

 Whātonga 
 I 



 Tautoki 
 I 
 Rangitāne 
 I 
 Kōpuparapara 
 I 
 Kuaopango 
 I 
 Uengārehupango 
 I  
 Hāmua 

 I 
 Wahatuarā 
 I 
 Hinerautekawa = Rākaimaro 
  I 
  Korakotaiwaho 
  I 
 Te Rangiwhaka-ewa 
  I 
  Parikoau 
  I 
 Tauarohaki 
  I 
  Kapa 
  I 
 Uewha 
  I 
  Te Rautahi 
  I 
  Hinetewhiurangi = Te Rangapu 
      _____________________ I____________________________________________ 
      I                       I                    I                              I                                  I                               I                       
Wiremu    Ani Tapatu    Pitau    Paora Te Rangiwhakaewa     Rawinia       Aperahama Rautahi 
Te Huata         = Maata Te Opukahu            
      ________________________________I_______________________________________ 
      I                       I                           I                     I                I                    I                    I                I 
Mapu       Hori Herehere      Hokimate         Tawhai      Peeti         Hoera             Haira      Hirai 
                              l                           l 
                 Paraneha Hori       Paraneha       =       Manahi Paewai 
                              l                                          I 
                              l                                  Rangirangi 
                              l                                           l 
                 Paraneha Pakere       =       Nireaha Paewai 
                        ______________I______________  
                        I                           I   I 
                   Punga           Te Kurairirangi            Manahi 



7. I have many years of local Māori and community involvement.  Following the 1984 

Hui Taumata (Māori Economic Summit Conference), I became involved in the iwi 

authority movement.  I was the Chairman of the Kurahaupō Waka Society Authority 

(a collective of Ngāti Apa, Muaūpoko and Rangitāne) from 1987 to 1991. 

8. In the past I have also been the Chairperson of Te Rūnanganui o Rangitāne, and 

have been involved in the political and cultural arm of Rangitāne o Tamaki nui-ā-

Rua Incorporated, which looks after the interests of Rangitāne in the RoTNAR 

takiwā. 

9. I have previously presented evidence before the Waitangi Tribunal as part of the 

Wairarapa ki Tararua District Inquiry as a named claimant in the Wai 166 Treaty 

claim on behalf of RoTNAR, provided evidence in the Wellington Tenths Inquiry on 

behalf of Rangitāne o Te Whanganui-ā-Tara, and prepared an affidavit in support of 

the urgent Foreshore and Seabed Inquiry (Wai 1071).  

10. I have also been involved as a cultural advisor to the Rangitāne Settlement 

Negotiations Trust (“RSNT”) that held a Crown endorsed mandate to negotiate the 

historical Treaty of Waitangi claims for Rangitāne in the Wairarapa and Tararua 

(Tamaki nui-ā-Rua) regions, including the area covered by the TDC application.  

Throughout this role as cultural advisor, I advised on the mana whenua interests 

and sites of significance in the Pahiatua region. 

11. I am also a member of Te Kāuru, which is the eastern Manawatū River hapū 

collective.   

12. I am the current co-manager, together with Lui Paewai, of the Cultural and Political 

Services, which is part of Rangitāne o Tamaki nui-ā-Rua Incorporated. 

13. I am a fluent speaker of te reo Māori and have significant knowledge of Rangitāne 

whakapapa, tikanga and our iwi history of occupation and resource use within the 

area subject to the TDC application.  I have this knowledge through the teachings of 

our old people via oral kōrero as well as through documentary evidence such as 



Native Land Court minute books and other primary and secondary written material 

over many years. 

14. I have read the Code of Conduct for Expert Witnesses in the Environment Court 

Practice Note.  This evidence has been prepared in accordance with it and I agree to 

comply with it subject to the proviso outlined below.  I have not omitted to 

consider material facts known to me that might alter or detract from the opinions 

expressed.  I confirm that the issues addressed in this brief of evidence are within 

my area of expertise.  For the purposes of transparency, I confirm that whilst I have 

read and understood the code, I confirm that I am a member of Rangitāne and have 

a whakapapa connection to those who represent Rangitāne o Tamaki nui-ā-Rua 

Incorporated in bringing this submission to the hearing panel.  Given my connection 

and the fact that I have given evidence on matters relating to my own iwi, it is not 

appropriate for me to be speaking in the third person.  This should not detract from 

the fact that this is to be considered expert evidence as much of my cultural 

knowledge has emanated from my elders who are the experts.  

Overview of the Evidence 

15. The RoTNAR submission dated 19 May 2016 (“the submission”), sets out the 

following general points regarding the TDC application: 

(a) We strongly object to any activity that had the potential to cause blemish, 

pollution and devastation to Papatūānuku; 

(b) We seek to encourage work towards advanced operations in line with the 

goal of no discharge to waterways; 

(c) The term sought of 15 years is too long and a 10 year term with 5 yearly 

reviews would be more appropriate; 

(d) Through the monitoring and reporting procedures, we would like to be kept 

informed on the quality and quantity being discharged into our waterways. 



16. In light of the submissions and evidence provided by TDC in support of its 

application, my evidence will address the following matters: 

(a) Our origins and overview of the hapū with mana whenua in the area 

effected by the TDC application; 

(b) An overview of the values and tikanga associated with the Mangatainoka 

River; 

(c) A description of the relationships we have with the Mangatainoka River, 

including evidence of sites of significance; 

(d) Evidence of the adverse effects that the discharge is having on our values, 

tikanga and relationship with the Mangatainoka River, and the adverse 

effects on our culture and traditions; 

(e) An overview of why discharges of human waste to wastewater cause 

adverse effects and cultural offence as well as an explanation as to why 

discharge to land is our preferred approach; and  

(f) My views on the TDC application and evidence as to whether it adequately 

describes and addresses the actual and potential effects on our culture, 

tradition and values. 

Our origins and overview of the hapū with mana whenua in the area effected by the TDC 

application 

Origins of RoTNAR 

17. RoTNAR originate from Whātonga of the Kurahaupō waka, which made final 

landfall on the Mahia Peninsula at Nukutaurua.  Whātonga later settled on the 

coastline landward of Cape Kidnappers and in full visual contact with the Mahia 

Peninsula.  As the Waitangi Tribunal has recognised, it was here that Whātonga 

built a home for his people. 



18. Whātonga married Hotuwaipara and had a son called Tara.  From Whātonga's 

second marriage to Reretua, another son, Tautoki, was born.  Tautoki married 

Waipuna (a Kupe descendant) and had a son named Tāne-nui-a-Rangi who became 

known as Rangitāne. 

19. Like his grandfather, Whātonga, Rangitāne travelled throughout the Tamaki nui-ā-

Rua, Wairarapa and Manawatū takiwā.  The Ngāi Tara and Rangitāne people 

eventually settled on much of the land from Heretaunga to Te Whanganui-a-Tara, 

inclusive of land west of the Ruahine and Tararua Ranges. 

20. Descendants of Rangitāne soon grew in numbers following inter marriage with the 

descendants of Tangowhiti (the descendant of Nukutoaea).  Whata, Ngāi Tahu, 

Kupe and gradual merging with their tuakana, Ngāti Tara, led to the prominence of 

Rangitāne in Tamaki nui-ā-Rua.  

Mana Whenua 

21. It is important to understand who has mana whenua in the area subject to the TDC 

application for the simple reason to understand the tangata whenua who will be 

affected by the TDC application.  It also gives a basis for the evidence I will give 

about our values, tikanga and traditions that will be impacted on by the TDC 

application. 

22. I have read the Cultural Values Assessment Report prepared by Peter McBurney 

and support the historical references he makes about the origins and values of 

Rangitāne and its associated hapū. 

23. The major hapū with customary interest in Pahiatua is Te Kapuārangi, but there are 

also elements of other hapū with interests in the area including along the banks of 

the Mangatainoka River between Pahiatua and Ngaawapurua, where the 

Mangatainoka River joins with the Manawatū River.  Those hapū include Ngāti 

Mutuahi, Ngāti Te Koro and the matua Rangitāne hapū, Ngāti Hāmua.  Attached 

and marked “A” is the whakapapa which shows the connections between 

Rangitāne tūpuna and the associated hapū.   



Te Kapuārangi 

24. Traditional evidence establishes the fact that Te Kapuārangi is an exclusive hapū of 

Rangitāne. 

25. The people of Te Kapuārangi lived in the area between the Hāmua pā and 

Paneatua.  During the 19th century, their kāinga was known as Tūtaekara and their 

whare tūpuna was named Raupānui.  This cluster of people came into prominence 

during the 19th century.  Hanatia Palmer, whose statements I have referred to in my 

evidence, is one of the few people of Te Kapuārangi still living in the Pahiatua area 

today. 

Ngāti Mutuahi 

26. During the course of historical Treaty settlement negotiations with the Crown, 

significant research was also undertaken as to the identity and customary interests 

of Rangitāne and the Ngāti Mutuahi hapū.  

27. Mutuahi refers to an event as opposed to a Rangitāne tūpuna.  Ngāti Mutuahi got 

its name through an incident that occurred during the 1820-1830 period involving 

Te Hirawanu Kaimokopuna who was a Rangitāne rangatira. 

28. The incident involving Te Hirawanu relates to his involvement with Whatanui 

following the death of Te Momo o Irawaru at Te Roto-a-Tara.  Te Hirawanu and his 

people travelled to Tāngoio and Waimarama on a killing raid.  Pareihe, Te Wera 

Hauraki and Te Hāpuku sought revenge and found Te Hirawanu at his kāinga known 

as Ngātoto at Te Ruru on the Manawatū River.  This is near the present day 

Kumeroa settlement. 

29. Te Wera Hauraki kidnapped the son of Te Hirawanu, Haereroa and burnt him on a 

bonfire, which led to the name Mutuahi meaning “consumed by fire”.  The people 

living at the Ngātoto pā at Te Ruru were Ngāti Te Rangiwhaka-ewa people prior to 

this incident. 



30. The area of influence of Ngāti Mutuahi after this incident extended from Kumeroa 

in the north to Te Hāwera in the south.  Today, Ngāti Mutuahi is one of the hapū 

associated with the Makirikiri marae. 

Ngāti Te Koro 

31. Ngāti Te Koro are the descendants of Te Koro-o-Ngā-Whenua who was stationed by 

his uncle, Turake near the Manawatū gorge at Te Ahu-a-Turanga as part of the 

Eastern Rangitāne Alliance. 

32. Many of the descendants of Te Koro-o-Ngā-Whenua resided in the Woodville area 

which is not far from Ngaawapurua. 

An overview of the values and tikanga associated with the Mangatainoka River 

Starting Point 

33. Any discussion about values and tikanga that we associate with our awa begins with 

the fundamental concept that ‘everything is connected’.  Water flows through 

Papatūānuku like blood flows through a person’s body, and rivers flow from the 

source of the mountains to the sea (“ki uta ki tai”).  They are all shaped by the air, 

the land, the flora and fauna, rocks, minerals as well as people. 

34. It is important to understand at the outset that all of these things connected have 

qualities of wairua and mauri.  They have a spiritual dimension and a life force that 

we can only measure.  In our world the physical connections exist on the same 

footing as the spiritual and intangible connections, or put another way there is a 

balance between the two.  The recent Whanganui River settlement that gives the 

Whanganui River its own legal identity is a modern way to describe how we view 

our awa and other taonga as a living and breathing thing. 

35. To understand our values and tikanga in relation to our waterways, and more 

specifically the Mangatainoka River, it is important to start with the following 

concept: 

  



Tuia ki runga 

Tuia ki raro 

Tuia ki te muka tangata 

Unite celestial matters 

Unite terrestrial matters 

Unite with human fibres 

36. To us, water circulates between the sky and the earth and it connects with what is 

on the surface and what is below, including people. 

Rangitāne Values and Tikanga 

37. The Rangitāne view is that all of these elements are inseparable.  This is 

encapsulated by the following whakatauki: 

He puna manawa, he manawa whenua! 

He manawa whenua, he manawa ora! 

He manawa whenua, he manawa tū! 

He manawa whenua, he manawa tangata! 

A spring of water from the heart of Papatūānuku 

An eternal spring of water, unfailing 

An eternal spring supports life 

An eternal spring supports longevity 

An eternal spring supports eternal well-being 

38. In regards to our tikanga as it relates to the Mangatainoka River, the starting point 

for Rangitāne and Te Kapuārangi is that because everything is connected, if one 

part of the total is being affected in some way, it has a flow on effect to the other 

parts of the whole.  More specifically, if one of our awa is being impacted on in 

some way, then it has an absolute effect on our land, flora and fauna, other water 

ways, the land, our mauri and our mana, including our role as kaitiaki of these 

taonga. 



39. There are a number of statements that speak of our values and tikanga as it relates 

to the natural environment, including our awa, provided below.  Although we adopt 

the majority of these values from the Te Kāuru Taiao Strategy1, some are derived 

from the Manawatū River Leaders’ Accord:2 

Air 

Kia purea koe e ngā hau o te kāinga 

May you be cleansed by the vitality of your home 

Water 

Ko te wai te oranga o ngā mea katoa 

Water is the life giver of all things 

Ki te ora te wai, ka ora te whenua, ka ora te tangata 

If the water is healthy, the land and the people will be nourished 

Ka pupū ake te waiora i te kāuru 

The life giving waters arise from the source 

Ki te ora te kāuru, ka ora te rere, ka ora te pūwaha 

Should the river source be healthy and well, then so should (shall) be 

its flow and its tributaries even to the exit to the sea 

Land 

Ko te whenua te waiū 

Land is sustenance 

Fauna and Flora 

Ka pupū ake te waiora i te kāuru 

Māori view everything as having individual relevance and 

uniqueness, every environmental aspect has a place and a right to 

‘be’. 

                                                           
1
  Te Kāuru Taiao Strategy, above n 3. 

2
  Manawatū River Leaders’ Forum “The Manawatū River Leaders’ Accord” (August 2010) Ours. The 

2
  Manawatū River Leaders’ Forum “The Manawatū River Leaders’ Accord” (August 2010) Ours. The 

Manawatū River Leaders’ Accord <http://www.manawaturiver.co.nz/assets/Uploads/Manawatu-
River-Leaders-Accord.pdf> 



People 

Mā te kotahitanga e whai kaha ai tātou 

In unity we have strength 

Nāu te rourou, nāku te rourou, ka ora ai te hapū/iwi 

With your contribution, with my contribution, we will sustain the 

people3 

40. There are also a number of statements captured in the Wai 863 Waitangi Tribunal 

Report which gives weight to the important values and principles set out above.  

Examples of these include: 

The relationship between Māori and river systems was vital to the 

people’s existence – and not only because rivers provided food and 

a means of transport.  For Māori, rivers are ‘the blood veins of 

Papatūānuku’, which give life and sustenance to all.4 

Thus, there is a symbolic and spiritual connection between people 

and rivers: the mana of the people and the mana of the rivers to 

which they primarily relate are intertwined.  Rivers are icons of 

tribal identity and were part of tribal rituals.  We heard how 

particular river spots were favourite childhood playgrounds, used 

for swimming and bathing.5 

Essentially everything in the environment was related and a 

descendant of mother earth (Pap[a] tuanuku) and sky father 

(Ranginui).  Resource use was conducted with great care and ritual 

protocol.  Conservation values were reinforced by tikanga and 

kawa.  Wasteful use of resources was alien to tikanga and seen as 

                                                           
3
  Te Kāuru Eastern Manawatū River Hapū Collective Te Kāuru Taiao Strategy (1st ed, Te Kāuru 

Eastern Manawatū River Hapū Collective, Dannevirke, 2016) at 22-23.  
4
  Waitangi Tribunal, The Wairarapa ki Tararua Report (Wai 863, June 2010), at 849.  

5
  The Wairarapa ki Tararua Report, above n 4, at 850. 



interfering with guardian atua and liable to bring harm to the 

group.6 

Te Kāuru Taiao Strategy 

41. Te Kāuru recently launched a Te Kāuru Taiao Strategy7 which, in many respects, 

captures the values and tikanga I have discussed above.  As part of the Te Kāuru 

Taiao Strategy, we have developed a number of principles that underpin our 

strategy to restore and sustain the mauri of the Manawatū River Catchment, which 

includes the Mangatainoka River and the area subject to the TDC application.  

These principles include: 

(a) Clean, pure and life-sustaining air; 

(b) Clean, life-sustaining water bodies; 

(c) Healthy, life-sustaining soils and landscapes; 

(d) The mauri of water and land protection; 

(e) Optimal life forces (mana, mauri and wairua) are the essence; 

(f) The wisdom of the ancestors embodied in Matauranga Māori and 

expressed through whakataukī; 

(g) Recognition of whakataukī; 

(h) Maintaining the relationship with the river; and 

(i) All contributions will be considered, nobody is left behind. 

42. Further, as part of developing our values to bring back the Manawatū River to good 

health, we have developed the following important values:8 

                                                           
6
  The Wairarapa ki Tararua Report, above n 4, at 834. 

7
  Te Kāuru Taiao Strategy, above n 3. 

8
  Te Kāuru Taiao Strategy, above n 3, at 18. 



Whanaungatanga ki te awa ā-whānau-ā-
hapori Rangatahi ki te awa  

 Mātauranga  

 Pūtaiao 

 Mōteatea 

Relationship to the River Family – 
community Youth to the river 

 For education 

 To teach and learn science 

 Songs with historical reference 

Waiora 

 Whakaora 

 Tohi/Iriiri 

 Rongoa 

Living Waters  

 To heal 

 To initiate, dedication (baptise) 

 For medical purposes 

Te Reo o te Awa 

 Rauemi mātauranga 

 Tātai kōrero 

 Whitiata 

 Waiata 

 Kōhanga/kura kaupapa 

 Kura Aunoa 

The River’s voice 

 Educational resources 

 Historical narrative  

 Video 

 Songs 

 Kōhanga/Kura Kaupapa 

 Main Stream Schools 

Te reo o te tangata 

 Kōrero tahi 

 Momo rākau 

 Mahi ngātahi 

 Rongoa  

 Mātauranga 

 Tauakoako 

 Whāngai atu 

 Aroturuki 

 Matakite  

People’s voice 

 Discuss together 

 Tree species for planting 

 Collaboration on projects 

 Medicinal focus 

 Education 

 Teaching each other 

 Sharing knowledge 

 Monitoring 

 Use of visionary people  

Māra kai                       Pātaka kai 

Mahinga kai 

Food source             Foodstore, Sustenance 

Food gathering  

43. To some extent, the Crown acknowledges our world view.  For example, the Crown 

acknowledged in our Deed of Settlement that we consider our lands, mountains, 

rivers, wetlands and lakes as taonga and part of our identity and as significant 

sources of food and other resources as an integral to our spiritual and material 

well-being.9 

                                                           
9
 Rangitāne o Wairarapa and Rangitāne o Tamaki nui-ā-Rua Deed of Settlement at 77. 



A description of the relationships we have with the Mangatainoka River, including 

evidence of sites of significance 

Historical significance of and relationship with the Mangatainoka River 

44. It is important to understand the landscape and resources at issue in order to 

understand our deep relationship with the Mangatainoka River and Pahiatua area 

generally. 

45. In the past, much of the land within the RoTNAR area including the Pahiatua-

Mangatainoka areas was covered in dense bush, known to the Rangitāne people as 

Te Tapere nui-o-Whātonga or to local Pākehā as the Seventy Mile Bush or Forty 

Mile Bush.  Te Tapere nui-o-Whātonga, or the great forest of Whātonga, was home 

to many native birds, including the Huia, which is an important taonga to our 

Rangitāne people. 

46. Te Tapere nui-o-Whātonga was cleared to make way for the Pahiatua Township.  

This was a devastating event that resulted in the destruction and burning of our 

taonga. 

47. Te Tapere nui-o-Whātonga provided significant resources for our tūpuna.  It was 

basically our food basket.  It provided medicinal remedies to our people and was, of 

course, the home of our special Huia.  In its 2010 Wairarapa ki Tararua Report, the 

Waitangi Tribunal commented that the transformation of the mighty Te Tapere nui-

o-Whātonga was one of the headline stories of their inquiry.10  The Tribunal noted 

that:11 

…perhaps the densest in New Zealand, this lowland forest 

succumbed to the axe in a remarkably short passage of time.  It 

was, of course, home to the marvellous Huia, whose resonant cries 

are now, it seems, forever silent.  The lives of the tangata whenua 

were profoundly changed by the loss of the bush, and not long after 

by the demise of their iconic bird. 

                                                           
10

  The Wairarapa ki Tararua Report, above n 4, at liii. 
11

  The Wairarapa ki Tararua Report, above n 4, at liii. 



48. Given the density of the bush, all of the rivers including the Manawatū and the 

Mangatainoka, served as a highway for Rangitāne.  The rivers were an important 

means of travel and communication, and linked the Rangitāne settlements in forest 

clearings.  We had many settlements along these rivers which provided fresh water 

and plenty of food. 

49. The banks of the Mangatainoka River (meaning the stream surrounded by native 

broom of “tainoka”) provided flat land for easy travel.  I think this may have 

contributed to the Crown wanting that area, as there was a desire to put a major 

railway line through to connect up the Hawkes Bay and Wellington areas.  

50. There is a lot of evidence of kāinga and cultivations along the Mangatainoka River 

that were seen most often by those travelling along walking tracks between 

Kaikorikori and Hawera/Hāmua. 

Sites of Significance 

51. The Pahiatua area and Mangatainoka district are very important in terms of our 

Rangitāne history.  The name Pahiatua is not the original Rangitāne name for the 

area in the vicinity of the current day Pahiatua Township.  The name Pahiatua was 

given by a man known as McCardle who came to our area and is known by Pākehā 

as the “founder” of Pahiatua. 

52. McCardle was very friendly with a rangatira from southern Wairarapa, named Te 

Koneke Apirahana Pahiatua.  The name “Pahiatua” was then given by McCardle to 

the area that already had a Rangitāne name.  It was called Keremutupou.  

53. The name Keremutupou has its origins in the mystical world.  The name related to 

an important atua who guided the Kurahaupo waka to Aotearoa.  The atua was 

known as Rongomai.  Rongomai resided in a cave.  This area is known as Konini 

which means “the berries that grew on the Konini plant”.  Local Pākehā refer to this 

area as Pahiatua Hill.  The hill is known to Rangitāne as Te Pane Atua.  

54. According to regarded members of Te Kapuārangi, the name Keremutupou refers 

to the spring that flows between the two hilltops and resembles Rongomai bending 



over and water flowing between his buttocks.  A literal meaning of Keremutupou is 

“the water that flows from the buttocks of Rongomai”.  The stream in Pahiatua is 

also known as Keremutupou and still flows through the buttocks of Rongomai 

today. 

55. The Keremutupou stream was diverted by the local council in the early 1900s.  It 

was out of this stream that the local Pahiatua people used to get their water 

supply.  However, they no longer get it from the stream; it now comes from the 

Mangatainoka River.  My understanding is that they diverted the stream in order to 

satisfy local Pākehā farmers who were constantly getting flooded because of the 

flatness of the area. 

56. As already mentioned, the cave of Rongomai was situated at Konini and the hill face 

is known to the Rangitāne people as Te Pane Atua.  The name “Te Pane Atua” refers 

to our tupuna seeing the four faces of atua as they came from the Mangahao River. 

57. The Ngaawapurua district which is north of Pahiatua was historically an important 

place to our Rangitāne people.  The Ngaawapurua area and many parts of the 

Mangatainoka block were well known for rich soil and successful cultivation of 

crops.  This is possibly why the Rangitāne people during the late 1800’s wanted to 

retain the Mangatainoka and Ngaawapurua area, and not sell to the Crown. 

58. There was an old Rangitāne kāinga southwest of Ngaawapurua known as 

Ruawhata.  It was located on the left bank of the Manawatū River close to the 

junction with the Mangahao River.  Ruawhata was a kāinga for the Rangitāne hapū, 

Ngāti Mutuahi.  

59. When the land in and around Ngaawapurua was acquired by the Crown in the late 

1800’s many of the Ngāti Mutuahi people who had lived there for generations 

moved to areas such as Tahoraiti and Kaitoki as those areas remained in Māori 

ownership. 

60. It is my assessment that our people would have been less than willing to leave the 

area because of its fertile lands, the closeness of clean sizeable rivers, the relative 



flatness of the area and simply the fact that they had occupied that area for many 

generations prior to the arrival of the Pākehā. 

61. The Ngaawapurua area was such a good harvesting area it used to attract our 

relations from as far north as Tahoraiti, east to Mataikona and south to Hāmua.  

People would come, not only to cultivate their gardens, but also to mahi tuna. 

62. The first Pākehā bridge was put across the Manawatū River was at Ngaawapurua in 

about 1880.  The bridge was located very close to the Ruawhata kāinga.  The bridge 

was apparently washed away in a huge flood not long after it was completed.  This 

was apparently to the glee of the Rangitāne people who lived at Ruawhata who had 

warned the Pākehā that the bridge site was tapu because it crossed a Rangitāne 

burial ground. 

63. A second bridge was opened in 1885 after local rangatira removed the tapu of that 

burial ground.  Bones from the burial ground were removed and taken by horse 

south to Hāmua.  

64. The Hāmua area which is situated south of Pahiatua and north of Eketahuna was a 

major Rangitāne settlement, particularly during the time of Nireaha Tāmaki.  One of 

the major pā in the Hāmua area was known as Tutaekara.  Tutaekara was a sole Te 

Kapuārangi Pā.   

65. As indicated, Nireaha Tāmaki resided at Hāmua during his lifetime.  Nireaha Tāmaki 

is buried at the Hāmua urupā along with those who transferred after the 

Ngaawapurua Bridge was erected.  Whāngai of Nireaha still own and farm the land 

at Hāmua today.   

Present significance of and relationship with the Mangatainoka River 

66. The history described above shapes the way we as tangata whenua today seek to 

vigorously protect the few remaining resources within our takiwā that we have 

some control over.  The destruction of our food basket, the loss of our Huia and the 

subsequent alienation of almost all of our lands continues to have a detrimental 

effect on our cultural identity and mana.   



67. Again to some extent, the Crown acknowledges this reality.  The Crown 

acknowledged in our Deed of Settlement that our environment has been degraded 

over time and that these changes have detrimentally affected the relationship we 

have to many urupā and sacred sites, which has been an on-going source of distress 

and grievance for our people.12  Additionally, the Crown has acknowledged that the 

historical environmental legislation before the 1980s did not provide for 

recognition of Māori cultural values and practices and limited our ability to exercise 

kaitiakitanga over our natural environment and taonga.13  

68. To highlight our strong connection with this area and to restore some of what was 

lost as described above, we are receiving specific redress in and around the 

Pahiatua area and near the Mangatainoka River as part of our Treaty settlement 

with the Crown.  I attach and mark “B” a map identifying the location of the specific 

sites of redress listed below and where they are placed in relation to the Pahiatua 

Wastewater Treatment Plant.  Our Deed of Settlement includes the following 

redress relevant to the TDC application: 

(a) (3 x) Bare Rural Land, Ngaawapurua – this is a commercial deferred 

selection property (“DSP”) and located on 481 Range Road, Woodville; 

(b) Ex-Pahiatua Police Station and House – this is a commercial RFR property 

located at 188 Main Street, Pahiatua; 

(c) Pahiatua School – this is a commercial RFR property located at 21 Albert 

Street, Pahiatua; 

(d) 8 Mangahao Road – this is a commercial redress property located in 

Pahiatua; 

(e) 62 Albert Street – this is a commercial redress property located in Pahiatua; 

(f) Tararua College – this is a commercial RFR property located on Churchill 

Street, Pahiatua; 
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(g) Hillcrest School – this is a commercial RFR property located at 42 Princess 

Street, Pahiatua; 

(h) Pahiatua House – this is a commercial RFR property located at 18 Huxley 

Street, Pahiatua; 

(i) Pahiatua House – this is a commercial RFR property located at 6 Titoki 

Street, Pahiatua; 

(j) Mangatainoka School – this is a commercial RFR property located at 2 

Makuri Street, Mangatainoka; 

(k) Corner of Ruawhata and West Road – this is a commercial DSP located in 

Mangatainoka; 

(l) Haukōuapua Scenic Reserve – this is an overlay classification located at 188 

Oete Road, Pahiatua; 

(m) Corner of SH2 and Bluff Road – this is a commercial RFR property located in 

Ngaawapurua; 

(n) Manawatū River and Part Dry Riverbed – this is a commercial RFR property 

located at 264-386 Bluff Road, Pahiatua; 

(o) A seat for the Rangitāne Tū Mai Rā Trust, as our post settlement 

governance entity, on the Manawatū River Catchment Advisory Board. 

69. I also attach a map marked “C”, previously produced for the purposes of evidence 

before the Waitangi Tribunal, which shows Inland Pā, Kāinga and Bush Clearing of 

Rangitāne within the Rangitāne takiwā. 

70. As part of developing the Te Kāuru Taiao Strategy, Te Kāuru identified that places 

of historical significance within the Manawatū River catchment, could provide a 

good starting point for community engagement, education and raising awareness.  

As part of this strategy, Te Kāuru commenced the development of an inventory of 

wāhi tapu sites identified during the wānanga in 2015.  The inventory of wāhi tapu 



sites lists sites and their hapū connection.  We note in the Te Kāuru Taiao Strategy 

that the inventory is by no means complete and that other sites will be added over 

time.  Attached and marked “D” is the section of the Te Kāuru Taiao Strategy which 

explains the above and outlines a table of the sites of significance including 

reference to the site, Paneatua.  We also attach and mark “E” a map showing the 

approximate locations of mahinga kai and other sites of significance as listed in the 

attachment marked “D”. 

Evidence of the adverse effects that the discharge is having on our values, tikanga and 

relationship with the Mangatainoka River and the adverse effects on our culture and 

traditions 

71. In an era of our history where we are about to embark on realising the benefits of 

the post Treaty settlement phase, it is important that we have a healthy 

environment.  This vision is encapsulated in the statement:14 

Ki te ora te kāuru, ka ora te rere, ka ora te pūwaha 

Should the river source be healthy and well, then so should (shall) 

be its flow and its tributaries even to the exit to the sea. 

72. The Rangitāne position in regards to discharges into our awa is outlined in the Te 

Kāuru Taiao Strategy.  Essentially, our starting point is that there would be no 

discharge into waterways of treated sewerage effluent. 

73. The concerns for Rangitāne are numerous and related. 

Adverse effects on culture and traditions 

74. One of the continued tikanga practises of Rangitāne involving its waterways is the 

use of the awa to initiate, dedicate, and baptise people and other taonga.  This 

concept under the umbrella of waiora is known as tohi or iriiri. 
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75. It would be detrimental to these important ceremonies if our people were aware 

that there was sewerage effluent being discharged into the waterways. 

76. Additionally, we are particularly sensitive about the state of all our awa given the 

current health of the Manawatū River.  In a cultural sense we cannot risk another 

one of our traditional awa becoming “polluted” as the Manawatū has become.  This 

will have a detrimental effect on the mana of Rangitāne and would be saying to 

everyone that we are not fulfilling our kaitiaki responsibilities.  That is something 

that Rangitāne does not wish to be labelled with anymore. 

77. Our people, rely on our awa as cultural identifiers and thus for cultural survival, and 

we want our awa to be treated as a taonga and a living thing. 

Adverse effects on values and tikanga 

78. In a spiritual sense, the knowledge that treated sewerage effluent is/will be 

discharged into our traditional awa would unsettle the mauri of the awa and have a 

direct impact on our values. 

79. Traditional kai we still collect today from the Mangatainoka such as tuna will be 

subjected to sewerage that will severely decrease the state of fish and fauna in and 

around the Mangatainoka River.  This is ironic considering the name of the river 

refers to the river being lined with an abundance of native broom.  This world view 

of the importance of freshwater or waiora is based on the reality that about 90% of 

our traditional kai came from water (fresh and water) the fundamental point being 

that because of this fact, we cared for the water and the environs that held water. 

80. Rangitāne and Te Kapuārangi were pressured to sell their interests in the 

Mangatainoka block in the southern Seventy Mile Bush by the Crown 

misrepresenting loan agreements as agreements to sell the block, and 

unreasonably imposing monopoly powers over the whole of Mangatainoka after 

rejecting a Rangitāne offer to sell more than enough Mangatainoka land to repay 

the Crown’s advances.  It was through mechanisms like this that our people were 

pushed away from the river and its resources.  This physical separation was pivotal 



to the cultural offence suffered by Rangitāne and Te Kapuārangi with regards to the 

mauri and mana of the atua at Mangatainoka.   

81. It is difficult for Rangitāne not to be adversely affected given what has already 

occurred to our taonga in the TDC application area.  This includes the massive 

deforestation and devastation caused by the clearing of our taonga, Te Tapere nui-

o-Whātonga, and all of the valuable species that thrived in that environment.   

82. We are being asked to consent to something that will continue to have impacts on 

our taiao in circumstances where it has already suffered significant devastation.  

This will have a massive impact on our mana as tangata whenua.  How can we 

achieve our vision of ‘ki te ora te wai, ka ora te whenua, ka ora te tangata’, (if the 

water is healthy, the land and the people will be nourished), when we will have 

human waste running through Papatūānuku?  The answer is, we cannot. 

83. The mauri of Papatūānuku and in turn the Mangatainoka River will be directly and 

severely impacted by the proposed discharges.  Once the mauri is impacted then 

according to our tikanga and values a serious imbalance will occur, impacting on 

waiora, mahinga kai, our kaitiaki responsibilities and our relationship with the 

Mangatainoka River itself as a living, breathing taonga. 

84. Our mana as kaitiaki will also be seriously impacted by virtue of the fact that the 

hapū downstream with mana in other parts the Mangatainoka, the Mākakahi and 

the Manawatū awa will suffer the same fate, as a result of activities occurring near 

the headwaters that we have mana over.  This impact should never be 

underestimated in the considerations on the adverse effects on tangata whenua. 



Overview of why discharges of human waste to wastewater causes adverse effects and 

cultural offence as well as an explanation as to why discharge to land is our preferred 

approach  

85. The special significance of wai Māori and its use in tapu ceremonies exacerbate the 

offence and adverse effects on our mana if the discharge was to be made into the 

Mangatainoka River. 

86. Although Rangitāne is effectively a landless iwi, tangata whenua now has the ability 

to have lands returned as part of their Treaty settlement, and has some resources 

to acquire further lands within our takiwā.  However, once our rivers, our life force, 

are polluted or affected to the extent that we fear if the discharge is into our 

waterways, it will matter little how much land or income we have.  This of course 

relates back to our fundamental world view that everything is connected. 

87. Once our waterways are polluted, it will have significant adverse effects on our 

mana, our mauri, our mahinga kai and our sense of strong cultural identity.  In the 

context of the work we are doing as part of Te Kāuru, we cannot afford to allow 

further degradation to the Mangatainoka River or other waterways for that matter. 

Discharge to land as preferred approach 

88. In our submissions, we noted that everything was connected.  Additionally, we have 

explained how water flows through Papatūānuku like blood flows through our 

body, and whilst our awa are part and parcel of Papatūānuku and thus connected, 

in the circumstances, it would be less culturally offensive if the discharge was 

exclusively into land and not into the Mangatainoka River.   

89. The discharge into land as opposed to water would be consistent with our Te Kāuru 

Taiao Strategy of ensuring that there are nil discharges into water. 

90. Despite her coverage (forest) being destroyed in the 19th Century, in my view the 

bare land component of Papatūānuku is better equipped to deal with any adverse 

effects caused by the discharging wastewater onto her.  Her awa are not strong 

enough and they have since 1840 continue to be severely impacted by a number of 



failures by the Crown and local authorities, no more exemplified by the state of the 

Manawatū River.  In my opinion our rivers can no longer cope with on-going 

discharges.  

My views on the TDC application and evidence as to whether it adequately describes and 

addresses the actual and potential effects on our culture, traditions and values 

91. I have reviewed the expert evidence prepared by Horizons in relation to the TDC 

application and outline my thoughts on such reports below.  

Manderson Report 

92. I have read Phillip Percy’s planning evidence and the section on Policy 5-11 in 

particular.  With reference to Tabitha Manderson’s section 42A report on Planning, 

I support Phillip’s position on the policy and add my belief that we would be asking 

more than what a swamp or wetland could, by nature, actually cope with if we 

consider that the proposed wetland satisfies the fundamental outcomes envisaged 

by Policy 5-11.    

93. It comes back to the premise of the interconnectedness of papatūānuku. These 

wetlands are traditional sites where our tūpuna would practice mahinga kai and 

food gathering.   The wetlands play a vital role and they do this well so in terms of 

what the wetlands are designed to do, I believe that this act is beyond that and 

would continue to impact the mauri of the river. 

The Patterson Report 

94. The section 42A report of Michael Joseph Patterson15 (“the Patterson Report”) 

addresses values and water quality in regards to the Mangatainoka River.  

95. Whilst the Patterson Report outlines that the water body values embody the 

environmental, social, cultural and economic values of each water management 
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zone and sub-zone, it does not drill down or explain important values that would be 

of relevance to tangata whenua. 

96. The Patterson Report does however outline a number of values related to the 

Mangatainoka River in the vicinity of the proposed discharge point, including mauri, 

sites of significance and life supporting capacity. 

97. There is no analysis in the Patterson Report of the concept of mauri and the 

reference to sites of significance, but does not take into account the sites of 

significance that I have referred to earlier in my evidence. 

98. I am concerned by the statement made at paragraph 8 of the Patterson Report 

which states:16 

Horizons Regional Council has multiple State of the Environment (SOE) and 

discharge monitoring sites in the Mangatainoka River.  The monitoring 

shows a general degradation of water quality in the lower Mangatainoka 

catchment as compared to upper reaches. 

99. At paragraph 10: 

It is possible that the discharge is maintaining elevated nutrient 

concentrations, resulting in degradation of the life supporting capacity in 

this reach of the Mangatainoka River. 

100. At paragraph 94: 

It is therefore my opinion that the discharge is potentially maintaining an 

enriched system, which in turn maintains a degraded life supporting 

capacity. 

101. This is of concern because the Mangatainoka is home to various native fish 

communities and is the essential pathway of migrating fish.  The Patterson Report 
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elaborates on migration patterns and the life cycle of native fish in the Manawatū 

catchment at paragraph 46:17 

Many native fish species such as the Galaxiidae spawn within the riparian 

margins of rivers, streams and estuaries, and upon hatching the larvae 

migrate into the coastal marine waters to grow.  These species return to 

freshwater as juvenile whitebait in the spring and migrate upriver into the 

habitats preferred by adult fish. 

102. The Patterson Report continues at paragraph 44 by describing the particular species 

of native fish that are prominent in the Manawatū catchment:18 

The Juvenile fish, known collectively as whitebait, comprise six species of 

native fish; common smelt (Retropinna retropinna), inanga (Galaxias 

maculatus), koaro (G. brevipinnis), giant kokopu (G. argenteus), shortjaw 

kokopu (G. postvectis), and banded kokopu (G. fasciatus).  All of those 

species have been found in the Manawatū catchment in fish surveys 

conducted within the last 5 years. 

103. At paragraph 48:19 

Other native migratory species which commonly inhabit freshwaters include 

redfin bully (Gobiomorphus huttoni), common bully (G. cotidianus), bluegill 

bully (G. hubbsi), giant bully (G. gobioides), torrentfish (Cheimarrichthys 

fosteri), longfin (Anguilla dieffenbachia) and shortfin eels (A. australis).  All 

of these species except for bluegill bully have been found in the Manawatū 

catchment in fish surveys conducted within the last 5 years. 

104. At paragraph 49:20 

Brown trout (Salmo trutta), are common throughout the Manawatū River 

catchment, and can also be ‘sea-run’, spending time at sea and within the 
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tidal reaches of the river, and migrating up river to spawn (McDowall, 1976 

& 1990).  Rainbow trout (Oncorhynchus mykiss) and perch (Perca fluviatilis) 

are also common introduced species within the Manawatū, but neither is 

known to migrate between fresh and coastal waters.  

105. At paragraph 50:21 

Some of the freshwater fish species found within the Mangatainoka 

catchment are considered to be threatened and are contained within the 

New Zealand threat classification system.  

106. At paragraph 52:22 

Migration pathways between rivers and the sea are extremely important 

components of healthy riverine ecosystems and aquatic biodiversity in New 

Zealand.  The migration times of diadromous fish (requiring access to the 

sea at some stage during their life cycle) differ according to species, 

however, fish are migrating throughout the year in the Manawatū 

catchment. 

107. At paragraph 53:23 

Of particular importance in the Mangatainoka River is the migratory path 

for short jaw kokopu into the headwaters of the Bruce Stream, and the 

Makakahi River; and the migration of Shortjaw Kokopu and Koaro into the 

headwaters of the Mangatainoka River. 

108. These results and the prospect of the water quality falling into further disrepair 

would indeed impact on the mauri of the River and our mana conflict with 

statements such as:24 
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 Ko te wai te oranga o ngā mea katoa 

Water is the life giver of all things 

Ki te ora te wai, ka ora te whenua, ka or ate tangata 

If the water is healthy, the land and the people will be nourished 

Ki te ora te kāuru, ka ora te rere, ka ora te pūwaha 

Should the river source be healthy and well, then so should (shall) be its flow 

and its tributaries even to the exit to the sea 

109. Given this and the fact that a number of our native fish stocks are identified as 

being under threat, we would have serious concerns about the ongoing discharge 

having an impact on our mahinga kai stocks. 

110. We would be in breach of our kaitiaki responsibilities if we allowed our native fish 

stocks to become extinct by virtue of allowing our rivers to be become polluted.   

The Morton Report 

111. The following statements made by Fiona Morton in her section 42A Report about 

the effects on cultural values are also relevant.  She states at paragraph 84 that:25 

It is clear from the submissions received from the three iwi groups that 

there is a negative cultural impact and an adverse effect on the mauri of the 

awa. 

112. At paragraph 87:26 

I consider there will be continuing cultural effects as a result of the 

discharge.  Currently I consider there to be a gap around the actual and 

potential effects associated with this discharge in regards to effects on 

mauri.  The three submissions received do indicate that there is an adverse 

impact on mauri, the relationship with the river, and the ability to 

undertake kaitiaki practices.   
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113. As tangata whenua we expect much better.  We expect to be able to carry out our 

role as kaitiaki effectively and for our cultural values to be recognised and 

considered.  Te Tiriti o Waitangi/the Treaty of Waitangi, from our perspective, is 

about protecting our taonga and our rangatiratanga over those taonga forever.  In 

my opinion, the issues at play in this process are similar.  

Conclusion 

114. In summary, the key points made in my evidence are: 

(a) Rangitāne, Te Kapuārangi and Ngāti Mutuahi are tangata whenua of the 

area subject to the TDC application; 

(b) It is my evidence that the hearing commissioners should take into account 

the historical context and the significant environmental degradation that 

has already occurred for Rangitāne and their hapū in this area and in the 

wider Manawatū catchment in assessing the adverse cultural effects of the 

TDC application; 

(c) I have outlined the various values and tikanga associated with our awa and 

explained the world view as established by our tūpuna that still emanates 

today through our cultural practices; 

(d) I have outlined the various sites of significance and the special names that 

have been given to places such as Pahiatua and Mangatainoka, which are 

the subject of this application which describe the cultural offence that will 

be caused if consents are granted as currently framed; 

(e) I have outlined the adverse effects in a cultural sense and explain how our 

values and tikanga will be undermined and effected by the TDC application 

none more so than the impact on the mauri of our awa and the mana of 

those tangata whenua who continue to exercise kaitiaki responsibilities; 



(f) Finally, I provide a view on the evidence provided to date which increases 

my concern that the current TDC application will indeed have a significant 

and long lasting effect for our people. 

115. In my view, the current TDC application will have a direct and significant impact on 

our cultural values, our mana and our tikanga. 

 

Dated: 12 May 2017 
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